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REQUEST. 

Beamsville,  April  27th,  1859. 

My  dear  Sir  and  Brother, 

A  unanimous  vote  was  passed  by  the 
Baptist  Church  here,  requesting  you  to  furnish  them  with  a 
copy  for  publication  of  the  Sermon  preached  on  the  evening 
of  your  Baptism.  Deacons  Kitchen,  Rott,  and  myself  were 
appointed  a  Committee  to  inform  you  of  the  Request  of  the 
Church,  with  which  we  trust  you  will  comply,  at  your  earliest 
convenience. 

In  behalf  of  said  Committee  and  the  Church, 
I  am,  my  dear  Sir, 

Yours  fraternally, 

ROWLEY  KILBORN. 

To  William  Stewart. 


REPLY. 

Beamsville,  May,  1859. 

My  dear  Brother, 

I  beg  to  acknowledge  the  receipt  of  your 
note,  requesting  for  publication  a  copy  of  my  Sermon  on  Bap- 
tism. However  much  I  might  wish  it  otherwise,  I  do  not  feel 
at  liberty  to  refuse  the  Request  of  my  Brethren  in  the  Church. 
Justice  to  myself,  however,  requires  me  to  state,  that  it  was 
prepared  hastily,  without  any  view  to  publication,  and  while 
discharging  the  duties  of  an  arduous  profession. 

Although  little  new  can  be  expected  on  the  suject  of  Bap- 
tism, at  the  present  day,  I  trust  that  the  enclosed  remarks 
may  be  blessed  of  God,  in  leading  the  sincere  enquirer  to  walk 
in  the  footsteps  of  the  Master,  and  so  "  fulfil  all  righteousness." 
Wishing  you  the  enjoyment  of  every  good  and  perfect  gift, 
I  am,  dear  Deacon, 

Yours  faithfully, 

WILLIAM  STEWART, 

To  Rowley  Kilborn,  Esq., 
pro,  Committee. 


"  ONE  BAPTISM." 


EriiEs.  IV.,  5. 


In  the  former  part  of  this  epistle,  the  great  Apostle  of 
the  Gentiles  has  been  treating  of  God's  gracious  plan  of 
mercy  in  the  gospel  dispensation,  and  of  the  privileges  and 
prospects  belonging  to  "  the  faithful  in  Christ  Jesus."  In 
a  strain  at  once  ardent  and  elevated,  he  has  referred  to 
the  mercy  that  devised,  and  the  love  that  executed,  this 
wondrous  plan ; — to  the  blessings  it  bestows  on  the  believer 
here,  and  the  hopes  it  holds  out  to  him  hereafter.  But 
the  Apostle  does  not  stop  here.  Aware  that  the  "faithful" 
are  ever  the  "  careful  to  maintain  good  works,"  he  in  this, 
as  in  his  other  epistles,  not  only  states  the  doctrine,  but 
also  enforces  the  duty.  Ho  thus  makes  the  belief  of  the 
doctrine  the  basis  for  the  practice  of  the  duty ;  just  as, 
on  the  other  hand,  the  performance  of  the  duty  will  itself 
ever  be  the  best  key  to  an  experimental  acquaintance  with 
the  doctrine. 

The  first  duty  he  enjoins  upon  the  Ephesian  Church, 
as  those  who  would  walk  worthy  of  the  vocation  where- 
with they  are  called,  is  that  of  "  endeavoring  to  keep  the 
unity  of  the  Spirit  in  the  bond  of  peace "    In  the  first 
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six  verses  of  the  fourth  chapter,  he  exhorts  them  to  a  dis- 
charge of  this  duty  by  an  argument  which  may  be  briefly 
stated  thus :  Christians  are  all  regenerated  by  one  Spirit, 
and  animated  by  one  hope  of  glory ;  they  are  all  mem- 
bers of  one  body,  and  exercise  one  faith  in  one  Lord ; 
they  receive  one  baptism  as  the  outward  profession  of  their 
faith,  and  are  accepted  and  adopted  by  one  "  God  and 
Father  of  all."  If  then,  there  is,  in  the  experience  of 
every  Christian,  so  much  unity,  alike  of  agent,  of  means, 
and  of  object,  why  should  there  not  also  prevail  among 
the  followers  of  Jesus,  a  similarity  of  sentiment,  and  a 
union  of  affection  ?  Why  should  not  Christians,  as  at  the 
first,  be  "  of  one  heart  and  of  one  soul  ?." 

You  will  observe  that  in  this  enumeration  of  unities,  the 
Apostle  uses  the  words  "  one  baptism."  True,  it  may  be 
said  that  this  expression,  in  its  connection,  refers  not  so  much 
to  the  act  as  to  the  fact  of  baptism, — not  so  much  to  the 
mode  as  to  the  thing  itself.  We  shall  find,  however,  in 
our  investigation  of  the  subject,  that  the  word  baptism, 
in  the  time  of  the  New  Testament  writers,  was  always  a 
specific,  and  never  a  generic  term, — or,  in  other  words, 
had  reference  to  only  one  act,  performed  in  one  way. 
What,  then,  was  that  act  ?  Or  in  other  words,  and  in  the 
first  place, — 

I.  What  is  meant  by  Baptism? 

You  are  aware  that  Christians  have  been,  and  still  are? 
divided  on  this  question.  Some  tell  us  that  immersion  is 
the  only  proper  mode  of  administering  the  ordinance ;  while 
others  maintain  that  sprinkling,  pouring,  or  immersion  is 
equally  valid.  Nearly  all,  however,  are  agreed  in  re- 
garding it  as  a  gospel-ordinance,  and  an  indispensable  pre- 
requisite to  the  reception  of  the  Lord's  supper;  while  al- 
most all,  in  theory  at  least,  if  not  in  practice,  regard  it  as 
the  door  of  entrance  into  the  Christian  Church.    By  some 
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our  question  may  be  deemed  a  matter  of  curious  specula- 
tion, or  at  least,  of  minor  moment ;  but  the  earnest  disci- 
ple who  loves  his  Master,  and  whose  constant  aim  is  to 
"  walk  in  all  the  ordinances  of  the  Lord  blameless,"  will 
not  rest  satisfied  till  he  finds  out  what  his  Lord  will  have 
him  to  do,  in  reference  to  that  baptism  which  he  has  sanc- 
tioned by  his  example  and  enjoined  by  his  command. 

In  endeavoring  to  answer  our  question,  recourse  must 
be  had  "  to  the  law  and  to  the  testimony."  It  is  scarcely 
necessary  to  premise  that  the  New  Testament  Scriptures 
are  our  principal  guide  in  the  enquiry,  simply  because  the 
Old  Testament  nowhere  professes  to  be  the  rule  of  faith 
and  practice  to  a  Christian  Church.  Cn  examining  then, 
the  New  Testament,  we  find  that  the  verb  baptize,  or  its 
cognate  noun,  baptism,  occurs  some  eighty  times.  That 
the  precise  import  of  these  words  can  not  be  gathered  from 
the  practice  of  Christians  at  the  present  day,  we  have  al- 
ready seen,  as  in  that  practice  there  is  so  much  disagree- 
ment. Nor  do  the  words  themselves  to  a  mere  English 
Scholar,  convey  any  precise  meaning.  They  are  but  An- 
glicized forms  of  the  words  in  the  original  Greek,  trans- 
ferred, with  a  slight  change  of  termination,  by  the  trans- 
lators of  our  version,  in  accordance  with  the  command  of 
King  James,  that  all  the  "  ecclesiastical  words"  should  be 
left  unchanged.  We  must,  therefore,  endeavor  to  obtain 
the  meaning  of  the  words  as  translated  by  the  best  lexi- 
cogaphers.  Now,  it  is  a  well-known  fact,  that  in  all  Greek 
Lexicons  of  any  note,  M  to  dip"  or  M  to  immerse"  is  given 
as  the  proper  and  primary  meaning  of  the  Greek  word 
baptizo.  The  most  learned  defenders  of  infant  sprinkling 
are  theinsekes  willing  to  admit  this.  Did  time  allow,  we 
might  cite  from  among  them  scores  of  witnesses,  who,  in 
spite  of  their  creed,  are  yet  compelled  to  concede  this  point. 
Luther,  for  example,  would  tell  us  that  "the  etymology  of 
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the  word  seems  to  require  immersion ;"  and  Calvin  would 
say  that  "it  is  certain  that  immersion  was  the  practice  of 
the  ancient  church."  Indeed,  it  is  impossible  for  113  to 
conceive  that  a  language  like  the  Greek,  so  peculiarly  exact 
in  its  choice  of  words,  should  use  the  very  same  word  so 
frequently  to  represent  an  ordinance,  provided  that  ordi- 
nance could  be  performed  equally  well,  by  sprinkling  or 
pouring,  as  by  immersion.  Did  we  find  the  word  "im- 
merse" used  some  eighty  times  by  a  writer  at  the  present 
day,  we  should  never  for  a  single  moment  suppose  that  he 
meant  either  to  pour  or  sprinkle ;  and  if  the  Greek  word  hap- 
tizo  does  not  mean  "to  immerse"  then  is  there  no  word  in  the 
language  that  can  convey  the  idea,  for  it  is  confessedly 
the  strongest  term  it  possesses. 

Having  thus  determined  the  translation  of  the  word, 
wo  now  turn  to  the  Scriptures,  and  find  that  the  very  first 
account  of  baptism  they  contain,  confirms  our  rendering. 
In  Matt.  iii.  6,  we  are  told  that  the  multitudes  who  went 
out  to  John,  "  were  baptized  of  him  in  Jordan. "  You  will 
note  the  precise  words.  They  were  baptized  not  at  t^e 
Jordan,  or  with  the  Jordan,  but  in  Jordan ;  for  our  word 
"  in"  is  but  a  transference  of  the  Greek  en — the  preposition 
used  in  the  original.  And  it  is  certainly  not  a  little  re- 
markable that  the  words  "  were  baptized  in  Jordan"  cor- 
respond precisely  with  the  Septuagint  version  of  2  Kings, 
v.  14,  where  we  read  with  regard  to  Naaman  the  Syrian 
leper,  that  he  "  dipped  himself  seven  times  in  Jordan."  If 
the  words  convey  the  meaning  of  dipping  in  Jordan,  in 
the  one  case,  which  is  doubted  by  none,  must  not  the  same 
words  convey  the  same  idea  in  the  other  ?  This  circum- 
stance of  itself,  is  proof  positive  that  they  were  so  under- 
stood by  the  writers  of  Alexandrine  Greek,  and  must, 
therefore,  also  be  so  understood  at  the  present  day. — But 
to  proceed  with  the  account  of  John's  baptism.    We  are 
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further  toKl  in  the  same  third  chapter  of  Matthew,  that 
Jesus  went  from  Galilee  to  .Ionian  to  be  baptized  of  John. 
When  he  was  baptized,  we  read,  14  lie  went  up  straightway 
out  of  the  water/'  But  where  was  the  necessity  of  going 
down  into  the  water  at  all;  as  these  words  imply  he  must 
have  done,  provided  John  only  poured  or  sprinkled  him  ? 
In  another  gospel  we  read,  John  iii.  23,  "  And  John  also 
was  baptizing  in  JSnon,  near  to  Salim,  because  there  was 
much  water  there."  This  plainly  states  the  reason  why 
John  baptized  at  JEnon,  rather  than  elsewhere.  We  may 
be  toMj  indeed, that  the  "  much  water'  was  for  the  accom- 
modation of  the  thirsty  camels,  which  brought  the  people 
to  John,  that  he  might  sprinkle  them ;  but  the  passage 
does  not  even  hint  at  such  a  thing:  on  the  contrary,  it 
expressly  declares,  that  John  baptized  there,  because  there 
was  much  water.  Indeed,  from  a  candid  consideration  of 
all  the  passages  that  speak  of  John's  baptism,  we  car 
come  to  no  other  conclusion,  than  that  it  was  immersion. 
And  if  John's  baptism  was  immersion,  so  also  was  Christ's, 
for  in  John  iii.  22,  23,  we  are  told  that  John  baptized  and 
t  hat  Jesus  baptized.  The  very  same  act  that  was  performed 
by  the  one  was  also  performed  by  the  other.  When 
Christ  gave  the  commission  to  his  disciples  to  "  go  and 
teach  all  nations,  baptizing  them  in  the  name  of  the 
Father,  and  of  the  Son,  and  of  the  Holy  Ghost,"  they 
must  have  understood  him  to  mean  immerse  and  not 
sprinkle.  They  had  themselves  been  immersed  by  John, 
— they  knew  that  "Jesus,  when  he  was  baptized,  went 
up  straightway  out  of  the  water,"  and  with  the  example 
of  their  Master  and  of  the  multitudes  whom  John  baptized 
before  them,  and  in  view  of  the  precise  meaning  of  the 
word  as  determined  by  that  example,  they  could  not  have 
misunderstood  their  commission.  Indeed,  had  the  meaning 
been  different,  some  other  word  would  have  been  used;  for 
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the  Greek  language  has  words  to  convey  different  shades 
of  meaning,  which  even  our  modern  English  does  not  pos- 
sess. Had  any  of  the  words  meaning  to  pour,  to  sprinkle, 
or  to  wash,  been  used  only  once  to  represent  the  ordi- 
nance, we  might  have  supposed  that  the  mode  was  a  mere 
matter  of  indifTerency :  but  when  the  word  of  God  in  so 
many  scores  of  instances,  has  used  this  one  word  and  no 
other, — this  word  whose  proper  signification  is  confessedly 
to  immerse,  are  we  not  shut  up  to  the  conclusion  that  to 
be  baptized  by  immersion  is  the  only  way  in  which 
Christ's  people  can  obey  his  command,  and  walk  «in  his 
steps  ? 

It  may  be  objected  that  John  says,  "  I  indeed  baptize 
with  water;"  but  it  is  well  known  to  every  reader  of  the 
original,  that  the  literal  translation  of  the  words  is  "  in 
water."  Why  our  Translators  did  not  so  render  them,  can 
only  be  accounted  for  by  the  fact,  that,  as  they  had  been 
ordered  to  leave  certain  words  unchanged,  they  supposed^ 
that  to  translate  baptize  in  water  would  have  been  too 
explicit  a  reference  to  mode;  and  therefore  "fearing  the 
wrath  of  the  king,"  they  translated  11  baptize  with  water." 
Why  did  they  not  render  the  preposition  with  equal  con- 
sistency in  other  places,  and  translate  baptize  with  Jordan, 
— with  the  river  of  Jordan  ?  Simply  because  such  a  con- 
struction would  have  been  so  monstrous  a  perversion  of 
language,  that  every  one  could  have  seen  it ;  and  it  was 
only  where  the  connection  did  not  make  the  matter  patent 
to  the  unlearned,  that  they  ventured  to  mystify  the  ordi- 
nance, and  "  darken  counsel  by  words  without  knowledge." 

Having  thus  seen  that  tbe  practice  of  John  and  of  Jesus 
was  baptism  by  immersion,  we  now  come  to  enquire  what 
was  the  practice  of  the  Apostles.  In  the  account  of  the 
wondrous  transactions  on  tbe  day  of  Pentecost,  we  read 
Acts  ii.  41,  "Then  they  that  gladly  received  his  word 
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were  baptized :  and  the  same  day  there  were  added  unto 
them  about  three  thousand  souls/ '  It  has  been  asserted 
that  this  large  number  could  not  have  been  immersed  for 
two  reasons; — want  of  time  and  want  of  place.  With 
regard  to  the  first  objection,  it  has  never  been  satisfactorily 
demonstrated  that  twelve  men  could  not  have  performed 
that  service  "  the  same  day  P  We  all  know  from  observa- 
tion that  the  ordinance  as  performed  with  decorum  by  the 
mode  of  sprinkling,  requires  almost  quite  as  much  time  as 
when  performed  by  immersion.  And  even  supposing  that 
there  were  only  the  twelve  administrators,  it  has  been  as- 
serted by  competent  authority  that  "  the  number  could 
readily  have  been  immersed  in  five  hours,  with  sufficient 
time  for  resting."  But  we  need  by  no  means  limit  the 
number  to  twelve.  There  were  seventy  others  who  had 
been  commissioned  by  Jesus,  and  who  had  equal  authority 
to  baptize.  That  these  were  present  we  know  from  the 
first  verse  of  the  chapter,  for  we  read,  "  they  were  ail  with 
one  accord  in  one  place."  That  others  than  the  twelve 
baptized  we  also  know,  for  Paul  was  not  baptized  by  an 
apostle.  Add  this  number  to  the  twelve  and  the  difficulty 
as  to  want  of  time  totally  vanishes.  So  also  with  the 
objection  as  to  want  of  place.  In  the  46th  verse  of  the 
chapter,  we  read  that  they  contipued  lt  daily  with  one 
accord  in  the  temple;"  and  it  is  a  well-known  fact  that 
there  were  ample  means  for  the  administration  of  the 
ordinance  by  immersion  there.  There  were  also  numerous 
pools  in  the  city ;  not  to  mention  the  brooks  Kedron  and 
Cosek  in  its  immediate  vicinity.  All  those  places  were 
free;  and  that  the  Jews  would  offer  no  objection  to  their 
use  by  the  Christians,  is  manifest  from  the  last  verse  of 
the  chapter,  which  tells  us  that  "  they  had  favor  with  all 
the  people."  In  the  total  absence,  therefore,  of  any  evi- 
dence for  sprinkling;  in  view  of  the  true  meaning  of  the 
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word  baptize  being  fully  conceded,  and  of  the  samples 
of  immersion  already  quoted,  our  conclusion  must  be,  that 
these  three  thousand  also  were  immersed. 

The  next  prominent  example  of  baptism  that  we  exa- 
mine is  that  of  the  Ethiopian  Eunuch,  Acts  viii.  35  ss 
That  this  is  an  undoubted  case  of  immersion  is  manifest 
l'rom  the  peculiarly  explicit  manner  in  which  the  circum- 
stances are  narrated.  "The  Eunuch  said,  see,  here  is 
water,  what  doth  hinder  me  to  be  baptized  ?"  "  And 
they  2cent  down  both  into  the  water,  both  Philip  and  the 
Eunuch;  and  he  baptixed  him."  "  And  when  they  iverc 
conic  up  out  of  the  water,  the  Spirit  of  the  Lord  caught 
away  Philip/'  Surely  this  is  testimony  the  most  conclu- 
sive. It  has  been  stated  by  some  that  the  Eunuch  was 
l  eading  Isaiah,  chaps.  Hi.  and  liii.,  and  finding  there  the 
words,  "  He  shall  sprinkle  many  nations/'  that  therefore 
he  was  sprinkled.  Had  he  been  reading  our  English 
version,  the  assertion  might  perhaps  have  some  force;  but 
we  know  from  the  quotation  in  the  original  in  Acts,  that 
Lie  was  reading  the  Septuagint  version,  the  translation  of 
which  is,  not  "  he  shall  sprinkle  many  nations,"  but  "  he 
shall  cause  many  nations  to  wonder."  That  this  also  is 
die  proper  rendering  of  the  original  Hebrew7  is  the  opinion 
of  the  most  noted  Biblical  critics, — among  others  of  the 
late  Dr.  John  Brown,  of  Edinburgh,  one  of  the  most 
learned  and  candid  exegetical  theologians  that  Britain  has 
ever  produced.  The  objection,  therefore,  is  not  worthy  of 
the  name;  for  instead  of  strengthening  the  cause,  it  only 
betrays  the  ignorance  of  the  person  who  uses  it. 

Proceeding  with  our  examination  of  the  record,  we  find 
no  incidental  allusions  apart  from  the  proper  meaning  of 
the  word  "  baptism,"  either  in  the  case  of  Paul,  of  Cor- 
nelius and  his  friends,  of  Lydia  and  her  household,  or  of 
Paul's  baptizing  at  Corinth.    The  case  of  the  Philippian 
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jailer,  however,  is  one  that  is  marked  by  minute  detail. 
Let  us  examine  it  for  a  moment,  and  see  to  which  side  of 
the  question,  the  allusions  seem  most  favorable.  In  Acts 
xvi.  30,  we  are  told  that  the  jailer  brought  out  Paul  and 
Silas.  If  we  ask :  where  ?  the  answer  must  be,  to  his 
house,  for  we  read  (verse  32nd,)  "  They  spake  unto  him 
the  word  of  God,  and  to  all  that  were  in  his  house!1  The 
jailer  then  took  them  out,  washed  their  stripes,  and  was 
himself  baptized,  "  he,  and  all  his  straightway/1  On  the 
administration  of  the  ordinance,  he  again  "  brought  them 
into  his  house."  Surely  it  would  have  been  far  more 
convenient  for  the  jailer  and  his  household  to  have  re- 
mained in  the  house,  rather"  than  to  have  gone  out  "  at 
midnight,''  on  the  supposition  that  they  were  sprinkled. 
The  brief  circumstances  noted  in  the  narrative  me  un- 
doubtedly all  favorable  to  immersion. 

But  in  addition  to  this  mass  of  evidence  in  favor  of  the 
"  one  baptism"  by  immersion,  there  are  several  figurative 
nnd  metaphorical  expressions  which  contain  a  reference  to 
the  rite.  Christ,  when  speaking  of  his  approaching 
death,  says,  Luke  xii.  50,  "  I  have  a  baptism  to  be  bap- 
tized with,  and  how  am  I  straitened  till  it  be  accom- 
plished f°  Surely  this  cannot  mean  a  mere  sprinkling  of 
sorrow.  No,  but  in  the  words  of  Moses  Stuart,  a  Pedo- 
baptist,  and  the  father  of  biblical  criticism  on  this  continent, 
his  meaning  is: — "I  am  about  to  be  overwhelmed  with 
smTerings."  Thus  considered,  the  figure  is  at  once  beau- 
tiful and  complete;  and  accords  in  a  remarkable  manner 
with  the  expression  in  the  69th  Psalm,  where  the 
Saviour  is  represented  with  prophetic  reference  to  his  suf- 
ferings, as  saying,  u  I  am  come  into  deep  waters,  where 
the  floods  overflow  me."  The  same  remarks  hold  good 
with  respect  to  the  question  Jesus  put  to  the  two  sons  of 
Zobodee: — «  Can  ye  be  baptized  with  the  baptism  I  am 
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baptized  with  ?"  that  is;  can  ye  endure  sufferings  of  an 
overwhelming  nature  ? 

In  the  Gth  chapter  of  Romans,  and  the  2nd  of  Colos- 
sians,  the  following  remarkable  passages  occur: — "Know 
ye  not  that  so  many  of  us  as  were  baptized  into  Christ; 
were  baptized  into  his  death  2  Therefore,  we  are  buried 
with  him  by  baptism  into  death;  that  like  as  Christ  was 
raised  up  from  the  dead  by  the  glory  of  the  Father,  even 
so  we  should  walk  in  newness  of  life."  "  Buried  with  him 
in  baptism,  wherein  ye  also  are  raised  with  him,  through 
the  faith  of  tlie  opemtion  of  God,  who  hath  raised  him 
from  the  dead."  It  is  evident  that  in  both  of  these  passa- 
ges, baptism  is  used  as  a  metaphorical  representation  of  the 
burial  and  resurrection  of  our  Lord.  By  descending  into 
the  liquid  grave  and  rising  out  of  it,  the  Christian  de- 
clares his  belief  in  the  burial  and  resurrection  of  his 
Redeemer;  while  by  the  very  act  he  tells  the  world  that 
a  change  has  taken  place  in  himself, — that  his  old  man 
has  been  crucified  and  buried, — and  that  he  is  now  raised 
with  his  Lord  u  to  walk  in  newness  of  life."  The  beau- 
tiful analogy  in  the  passages  would  be  totally  lost, — in- 
deed the  metaphor  would  be  meaningless,  did  we  consider 
sprinkling  as  the  apostolic  mode  of  baptism.  And  the 
most  noted  Pedo-baptist  commentators  in  their  remarks 
on  these  passages  confirm  the  interpretation.  "We  might 
quote  Doddridge  and  Wesley,  Scott  and  Chalmers,  Bloom- 
field  and  Barnes,  with  a  host  of  others,  who  are  all  agreed 
that  the  apostle  has  reference  to  the  primitive  "  custom" 
of  baptism  by  immersion. 

But  we  hasten  to  a  consideration  of  other  passages,  at 
which,  however,  we  can  merely  glance.  In  the  10th  chap, 
of  1  Corinthians,  we  read  that  the  hosts  of  Isreal  "  were 
baptized  unto  Moses  in  the  cloud,  and  in  the  Sea." 
On  turning  to  the  account  in  Exodus,  we  find  that  the 
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divided  son,  stood  like  a  wall  on  either  side  of  them,  and 
that  they  were  covered  over  by  tho  cloud  which  separated 
them  from  their  Egyptian  pursuers.  Might  not  this  total 
surrounding  be  appropriately  compared  to  a  baptism, — 
an  immersion?  So  soon  as  we  can  conceive  that  a  few 
drops  of  water  can  cover  hundreds  of  thousands  of  per- 
sons at  the  same  time,  just  as  soon  can  we  believe  that  the 
figure  used  by  the  Apostle  can  justify  the  idea  of 
sprinkling. 

We  hasten,  however,  to  the  conclusion  of  the  first  division 
of  our  subject.  We  have,  we  trust,  satisfactorily  proved 
that  immersion  and  not  sprinkling  was  the  original  nor- 
mal form  of  baptism.  We  have  shown  this  from  the 
acknowledged  meaning  of  the  Avoids  in  the  original  Greek, 
which  primarily  and  solely  referred  to  mode;  from  the  fact 
that  John  baptized  "in  the  Jordan"  and  "  into  the  Jordan" 
and  therefore  that  Jesus  and  his  disciples  did  the  same; 
from  the  minute  details  connected  with  the  baptism  of  the 
Ethiopian  eunuch  and  the  Philippian  jailer ;  and  from 
tho  metaphorical  passages  in  which  the  word  "  baptism"  is 
used.  Were  further  testimony  necessary,  it  might  easily 
be  procured.  We  might  refer,  for  example,  to  the  practice 
of  the  Greek  Church,  which,  in  the  coldest  latitudes,  has 
ever  been  that  of  immersion.  It  will  surely  be  granted  that 
this  Church  knows  the  meaning  of  its  own  language,  for 
the  Greek  of  the  present  day  differs  from  Hellenistic  Greek 
scarcelv  as  much  as  the  English  of  the  present  day  does 
from  the  English  of  the  poet  Spencer.  The  truth  is,  that 
not  a  single  instance  of  sprinkling  can  be  found  till  the 
3rd  Century  of  the  Christian  Era.  All  historians  are 
agreed  in  this.  A  Pope  Stephen  in  the  eighth  Century 
informed  the  monks  of  Crecy,  in  France,  that  in  cases  of 
necessity,  pouring  water  on  the  head  would  be  valid  bap- 
tism.   And  it  was  not  till  the  14th  Century  that  the  Leg- 
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islature  in  a  Council  held  at  Eavenna  declared  immersion 
or  sprinkling  to  be  indifferent.  It  is  also  a  matter  of  his- 
tory that  the  Westminster  Assembly  of  Divines,  by  a  mere 
majority  of  one,— the  vote  stood  25  to  24,— adopted  sprink- 
ling instead  of  immersion.  Indeed  no  institution  of  the 
Saviour  comes  to  us  with  stronger  credentials  in  its  favor, 
than  that  immersion  is  the  only  Scriptural,  and  therefore 
the  only  proper  baptism. 

We  know  it  is  asserted  that  the  ordinance  is  to  be  mod- 
ified according  to  the  customs  of  the  age  and  country  in 
which  we  live.  The  sincere  Christian,  however,  cannot 
feel  at  liberty  to  make  any  change  in  any  specific  com- 
mand of  his  Master,  for  he  knows  that  obedience  would 
then  become  a  mere  matter  of  climate  or  of  private  opinion. 
Once  admit  this  principle,  and  where  will  it  end  ?  Speed- 
ily would  every  precept  we  wished  to  escape,  seem  a  little 
one,  just  as  often  as  it  suited  our  convenience.  It  is  there- 
fore, morally  dangerous  to  decline  the  performance  of  any 
precept  that  has  been  commanded,  however  small  it  may 
appear  to  us.  The  true  follower  of  Jesus  will  ever  en- 
quire, not  how  far  may  I  disobey  my  Saviour  and  yet 
retain  my  hope  of  heaven  ?  but,  how  nearly  can  I  walk 
in  his  footsteps  by  doing  whatsoever  he  commands  me  ? 
He  will  not  practice  for  "doctrines  the  commandments  of 
men,"  for  he  knows  that  Christ  says  of  such:  "In  vain/ 
do  they  worship  me."  "  I  speak  as  unto  wise  men,  judge 
ye  what  I  say." 

Having  thus  determined  the  mode,  we  now  proceed  to 
enquire  in  the  second  place, 

II.  Who  are  the  proper  subjects  of  Christian  Baptism  9 

Here,  too,  our  appeal  must  be  made  "  to  the  law  and  to 
the  testimony."  If  infants  are  to  the  baptized  in  the  name, 
so  also  must  they  be,  by  the  authority  of  Jesus  Christ. 
What  then  saith  the  Scripture  \    On  turning  to  the  apoe- 
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tolic  commission,  Matt,  xxviii.  19,  20,  we  read:  "Go  ye 
therefore  and  teach  all  nations,  baptizing  them  in  the  name 
of  the  Father,  and  of  the  Son,  and  of  the  Holy  Ghost, 
teaching  them  to  observe  all  things  whatsoever  I  have 
commanded  you."  Here  certain  precepts  are  enjoined  in 
a  certain  order*  First,  Christ  commissions  to  teach,  or,  as 
the  words  ought  more  properly  to  be  translated,  disciple 
all  nations ;  then,  having  done  this,  to  baptize ;  and  then, 
having  discipled  and  baptized,  to  teach  or  edify.  None 
would  be  foolish  enough  to  venture  the  assertion  that  a 
babe  can  be  taught  the  doctrines  of  salvation  by  Jesus 
Christ;  and  never  till  this  can  be  done  can  this  Scripture 
at  least,  be  regarded  as  a  warrant  for  infant  baptism.  The 
commission  as  recorded  Mark  xvi.  15,  is  to  the  same  pur- 
pose:— "  Go  ye  into  all  the  world  and  preach  the  gospel 
to  every  creature.  He  that  believeth  and  is  baptized,  shall 
be  saved."  Note  the  words.  They  were  to  "  teach  all  na- 
tions," and  whosoever  among  them  believed  was  to  be 
baptized.  Nothing  is  plainer  than  that  infant  baptism 
can  have  no  place  in  the  commission  given  by  Christ  to 
his  servants.  From  the  very  nature  of  the  case,  uncon- 
scious babes  can  neither  understand  nor  believe  the  teach- 
ing; and  therefore  from  the  nature  of  the  case  they  can- 
not be  the  recipients  of  Christian  baptism. 

But  we  proceed  still  further  in  our  enquiries,  and  ask 
what  was  the  practice  of  the  Apostles  ?  How  did  these 
men,  who  were  infallibly  inspired, understand  the  command 
of  their  Lord?  Let  us  look  to  their  practice.  The  first 
reference  to  baptism  after  the  delivery  of  the  commission 
is  in  Acts  ii.  38,  41,  where  Peter,  in  reply  to  the  convicted 
multitudes  on  the  day  of  Pentecost,  who  had  cried  out, 
"  Men  and  brethren,  what  shall  we  do  ?"  says,  "  Repent, 
and  be  baptized  every  one  of  you."  As  the  result  of  this 
command,  we  read  (verse  41),  "  Then  they  that  gladly 
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received  the  word,  were  baptized.''  It  can  only  be  said 
of  believers  that  "  they  gladly  received  the  word." — In 
the  account  of  the  revival  at  Samaria,  we  read  (Acta  viii. 
12),  when  the  Samaritans  "believed  Philip  preaching  the 
things  concerning  the  kingdom  of  God,  and  the  name  of 
Jesus  Christ,  they  were  baptized,  both  men  and  women." 
Here  again,  they  first  "  believed  Philip,"  and  then  were 
baptized,  "both  men  and  women"  Is  it  not  strange  that 
"  men  and  women"  should  be  specially  mentioned,  and  yet 
if  he  had  baptized  infants,  that  not  a  word  should  be  said 
about  them? — In  the  37th  verse  of  the  same  chapter,  we 
have  the  account  of  the  baptism  of  the  Ethiopian  Eunuch? 
and  of  the  special  care  which  Philip  took  to  ascertain 
whether  he  was  a  believer  or  not,  before  he  would  baptize 
him.  The  next  chapter  contains  the  record  of  Paul's 
baptism ;  at  which,  however,  we  do  not  need  to  stop.  The 
following — the  tenth  chapter — contains  an  account  of  the 
reaching  of  the  word  to  the  Gentiles.  We  are  told, 
vs.  45,  40,  that  after  Cornelius  and  the  friends  at  his 
house  had  heard  the  preaching  of  Peter,  and  had  received 
the  Holy  Ghost,  Peter's  companions  enquired,  "  Can  any 
man  forbid  water,  that  these  should  not  be  baptized,  who 
have  received  the  Holy  Ghost  as  well  as  we?  And  he 
commanded  them  to  be  baptized."  As  soon,  therefore, 
as  any  person  receives  the  Holy  Ghost,  be  he  old  or  young, 
he  ought  properly  44  to  be  baptized  in  the  name  of  the 
Lord,"  but  not  till  then. 

The  next  cases  of  baptise,  recorded  in  the  Acts  are 
those  of  the  households.  That  of  Lydia  comes  first.  In 
chap  xvi.  1 5,  we  read,  "  And  when  she  was  baptized  and 
her  household,  she  besought  us  saying,  if  ye  have  judged 
me  faithful  to  the  Lord,  come  into  my  house,  and  abide 
there."  Then  v.  40,  "  And  they  weut  out  of  the  prison, 
raid  entered  into  the  house  of  Lydia,  and  when  they  ha- 1 


19 


seefl  ihe  brethren  and  comforted  them,  they  departed.'' 
It  is  true  that  Lydia  was  baptized,  and  that  her  house- 
hold were  baptized,  but  there  is  no  evidence  that  her  house- 
hold were  children.  There  is  no  proof  that  she  was  mar- 
ried, or  ever  had  been.  The  record  merely  states  that 
she  came  from  the  distant  city  of  Thyatira,  and  was  en- 
gaged in  the  business  of  purple-selling,  both  a  respectable 
and  profitable  employment  in  those  days.  Besides,  it  is 
remarkable  that  she  says,  "  Come  into  my  house/'  and  not 
into  my  husband's.  Indeed,  that  her  household  were  not 
children,  is  obvious,  for  Paul  "  comforted"  them ;  that  they 
were  believers  is  also  apparent,  for  the  record  calls  them 
"  brethren." — The  household  of  the  Philippian  jailer  comes 
next,  Acts  xvi.  30  ss.,  "  They,  (that  is  Paul  and  Silas,) 
spake  to  him  the  word  of  the  Lord,  and  to  all  in  his  house." 
"  He  was  baptized,  he  and  all  his  straightway :"  and  he 
rejoiced,  "  believing  in  the  Lord,  with  all  his  house." 
None  of  these  could  be  infants,  for  they  all  heard  the  word, 
believed  and  rejoiced,  just  as  certainly  as  they  were  ail 
baptized.  There  is  the  same  evidence  for  the  one,  as  for 
the  other. — Again,  the  first  chapter  of  1  Corinthians  in- 
forms us  that  Paul  baptized  the  household  of  Crispus. 
That  they  also  were  believers  is  proved  by  Acts  xviii.  8, 
"  And  Crispus  the  chief  ruler  of  the  synagogue  believed 
on  the  Lord  with  all  his  house." — The  only  remaining 
case  is  the  household  of  Stephanas,  which  Paul  says, 
1  Cor.  i.  16,  he  baptized.  The  same  household  is  repre- 
sented, chap.  xvi.  15,  as  having  "addicted  themselves  to 
the  ministry  of  the  saints."  Could  this  have  possibly 
been  affirmed  of  any  but  adult  believers?  We  thus  see 
that  in  every  instance,  the  Holy  Spirit  has  taken  special 
means  to  prevent  misconception,  by  informing  us  in  some 
way  or  other,  that  these  households  were  all  believers. 
Cur  investigation  of  all  the  instances  of  baptism  iu  the  New 
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Testament,  subsequent  to  the  delivery  of  the  commission, 
can  consequently  lead  us  to  no  other  conclusion,  than  that, 
neither  in  the  commission  itself,  nor  in  its  practical  inter- 
pretation, by  inspired  men,  do  we  find  the  least  authority 
for  the  baptism  of  any  but  professed  believers.— The 
Scriptures — the  sole  rule  of  faith  and  practice,  authorize 
only  the  immersion  of  believers,  as  valid  baptism;  and 
if  we  believe  or  practice  anything  else  or  anything  less  than 
they  teach,  are  we  not  adding  to  or  taking  from  the  words 
of  the  prophesy  of  this  book  ? 

It  is  stated,  however,  that,  although  there  is  no  special 
command  in  the  New  Testament  for  the  baptism  of  infants, 
it  may  yet  be  inferred  from  other  passages  of  Scripture. 
MatU  xix.  13,  14  is  quoted  as  one  of  these:  "Then  were 
brought  unto  Jesus  little  children  that  he  should  lay  his 
hands  on  them  and  pray:  and  the  disciples  rebuked  them. 
But  Jesus  said,  suffer  little  children,  and  forbid  them  not 
to  come  unto  me,  for  of  such  is  the  kingdom  of  Heaven." 
To  use  the  words  of  Olshausen,  the  noted  Commentator, 
H  is  quite  obvious,  that  in  this  passage,  there  is  not  to  be 
found  the  slightest  trace  of  that  reference  to  infant  baptism, 
which  it  is  so  common  to  seek  for  in  it.  Indeed,  the  words 
of  the  evangelist  are  very  explicit.  The  purpose  for 
which  the  children  were  brought  is  definitely  stated  in 
the  text.  It  was  that  Jesus  "should  lay  his  hands 
on  them  and  pray."  This  was  all  they  came  for,  and  this 
was  all  he  did.  He  "  laid  his  hands  on  them  and  depart- 
ed." And  there  certainly  does  seem  to  us  to  be  an  irre- 
sistible inference  that  the  disciples  had  never  been 
accustomed  to  infant  baptism;  for  if  they  had,  they  would 
never  have  objected  to  their  coming  to  be  blessed  by  Jesus. 
— We  are  told,  however,  that  "  the  kingdom  of  heaven" 
in  the  passage,  means  the  visible  church  ;  and  that  when 
Christ  says,  "of  cuch  is  the  kingdom  of  heaven/'  he 
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virtually  declares  that  children  are  its  members.  Now,  it 
is  quite  foreign  to  our  present  purpose,  to  enquire  whether 
"  the  kingdom  of  heaven"  means  the  visible  or  the  invis- 
ible  church  ;  this  has  no  bearing  on  the  point  under  con- 
sideration. For  Christ  does  not  say  that  this  kingdom  is 
composed  of  children,  but  of  such  as  are  like  children. 
He  has  reference  solely  to  the  dispositions  which  actuate 
its  members  :  and  accordingly,  in  the  corresponding  pas- 
sage in  Mark  and  Luke,  he  goes  on  to  explain  by  saying : 
"  Whosoever  shall  not  receive  the  kingdom  of  God  as  a 
little  child,  shall  in  no  case  enter  therein."  Indeed,  in  the 
words  of  Bishop  Taylor,  "  to  rely  on  this  text  as  a  ground 
for  infant  baptism,  proves  nothing  so  much  as  the  want 
of  a  better  argument." 

Another  authority  for  infant  baptism  is  adduced  from 
Acts  xi.  39:  "The  promise  is  unto  you  and  your  chil- 
dren," &c.  This  promise,  the  preceding  verse  informs  us, 
was  not  a  promise  of  baptism,  but  of  the  gift  of  the  Holy 
Ghost.  Besides,  it  was  made  to  themselves  and  their 
children,  or  posterity ,  for  this  is  a  common  meaning  of 
the  word  in  the  Scriptures .  Peter,  speaking  to  the  same 
people,  tells  them  that  they  were  u  children  of  the  pro- 
phets;" and  the  Jewish  nation  is  frequently  spoken  of  in 
Scripture  as  "  the  children  of  Israel."  We  would  never, 
however,  conclude  from  this  that  they  were  a  nation  of 
babies.  That  the  subject  of  the  promise— even  if  it  were 
baptism—could  not  be  infants,  is  further  manifest  from  the 
limitation  of  its  application  to  "  as  many  as  the  Lord  our 
God  shall  call."  Does  God  call  unconscious  infants  %  If 
not,  then  they  cannot  be  the  persons  spoken  of. 

But  it  may  be  asked,  did  not  baptism  come  in  the  room 
of  circumcision,  and  should  it  not,  therefore,  be  adminis- 
tered to  the  children  of  believers  ?  We  answer,  that  no- 
where in  the  New  Testament  is  this  asserted ;  and  there 
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is  no  ground  for  an  inference  even,  that  this  is  the  case 
But  granting  for  a  moment,  that  it  did  take  the  place  of 
circumcision,  it  must  have  done  so  either  in  a  physical  or 
in  a  spiritual  sense.  If  in  &  physical  sense,  then  every  father 
ought  to  baptize  every  male  child  alone  ;  and  him  only 
on  the  eighth  day.  The  Jewish  Church  was  hereditary; 
it  followed  directly  in  the  line  of  blood.  And  if  in  a 
physical  sense  baptism  has  taken  the  place  of  circumci- 
sion, then  the  children  of  its  members,  and  their  descend- 
ants for  ever,  are  themselves  also  members.  The  absurd- 
ity of  this  conclusion  needs  no  comment. — If  it  be  said, 
however,  that  -baptism  took  the  place  of  circumcision  in 
a  spiritual  sense,  then  hereditary  church-membership  is 
thrown  out  of  the  question.  Abraham  was  the  type  of 
a  believer,  and  his  literal  descendants  are  the  type  of  his 
spiritual  seed.  "  We  are  all  the  children  of  Abraham  by 
faith."  Every  true  believer,  therefore,  is  a  child  of  Abra- 
ham ;  and  just  as  his  literal  descendants  were  admitted 
to  the  privileges  of  the  theocracy  by  circumcision,  so  his 
spiritual  seed — "  they  that  are  of  the  faith" — are  to  be 
admitted  to  the  privileges  of  the  Christian  church,  by 
baptism.  'We  thus  see  that  if  baptism  was  substituted  for 
circumcision  in  a  physical  sense,  it  involves  an  absurdity^ 
and  destroys  the  spirituality  of  the  church  :  and  if  in  a 
spiritual  sense,  it  teaches  that  believers,  and  they  only, 
are  the  proper  subjects  of  Christian  baptism.  The  advo- 
cates of  infant  baptism  are  of  very  necessity  impaled  on 
one  or  other  of  the  horns  of  this  dilemma. 

We  cannot,  however,  for  an  instant  admit  that  baptism 
has  come  in  the  room  of  circumcision.  In  Acts  xv.  we 
read  of  a  dispute  that  arose  in  the  church  at  Antioch  with 
reference  to  circumcision  :  "  Certain  men  who  came  from 
Judea,  taught  the  brethren  and  said,  except  ye  be  circum- 
cised after  the  manner  of  Moses,  ye  cannot  be  saved/'  It 
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is  evident,  therefore^  that  these  Judaizing  teachers  had  not 
jet  learned  that  baptism  was  substituted  for  circumcision.; 
else  would  they  never  have  insisted  on  the  necessity  of  the 
latter.  It  is  equally  evident  that  the  council  who  con- 
sulted about  the  difficulties  knew  of  no  such  change.  In 
the  decree  they  sent  to  Ephesus,  there  is  neither  word  nor 
hint  about  such  a  substitution;  though  a  simple  declara- 
tion of  the  fact  would  at  once  have  quieted  every  dispute. 
And,  lest  this  should  not  be  deemed  decisive,  we  may  add 
that  Christ  was  circumcised  first  and  then  baptized  ; 
while  Timothy  was  baptized  first  and  then  circumcised. 
Surely,  one  of  the  ordinances  would  have  been  enough 
in  the  case  of  Timothy  and  his  Master,  if  "  the  liquid 
burial17  had  come  instead  of  the  bloody  rile. 

But  we  hasten  to  a  close.  We  trust  that  our  statements 
will  receive  a  candid  attention ;  convinced  as  we  are,  that 
they  are  the  whole  truth  of  God.  We  might  cite  history 
to  be  our  witness,  and  we  should  find  that  such  a  thing 
as  the  baptism  of  an  unconscious  infant  is  never  spoken  of 
till  the  beginning  of  the  third  century.  Whence,  then, 
comes  the  sprinkling  of  infants?  The  commission  says: 
it  is  not  in  me.  Apostolic  practice  says :  it  is  not  in  me. 
The  Word  of  God  says :  it  is  not  in  me.  It  is,  therefore, 
not  from  heaven,  but  of  men,  and  "  will  come  to  nought." 

A  Scriptural  investigation  of  the  subject  can,  wTe  think, 
lead  to  no  other  conclusion  than  that  immersion  is  the 
4i  one  baptism"  of  our  text  ;  and  that  believers,  and  they 
alone,  are  the  proper  subjects  of  that  holy  ordinance. 
Only  in  this  way  can  the  disciple  obey  the  explicit  com- 
mand, and  walk  in  the  footsteps  of  his  Master.  True,  we 
may  be  told  that  mode  is  a  minor  point;  that  the  state  of 
mind,  the  spiritual  exercises  of  the  candidate,  is  every- 
thing. To  say  so,  however,  is  merely  to  get  relieved  of 
one  difficulty  by  falling  into  another,  and  a  greater, — to 
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avoid  Scylla  by  plunging  into  Charybdis.  For  if  the 
manner  is  nothing,  and  the  state  of  mind  everything— 
if  a  profession  of  faith  in  the  Lord  Jesus  Christ  is  essen- 
tial to  baptism,  how  can  that  be  called  baptism  which  is 
administered  to  unconscious  infants,  who  are  altogether 
incapable  of  these  spiritual  exercises  ? — We  are  told,  too, 
by  persons  of  a  real  or  pretended  delicacy  of  refinement, 
that  they  would  never  "  take  up  the  cross  !"  Alas,  it  is 
much  to  be  feared  that  the  sentimental  prudery  that 
affects  to  find  indecency  in  any  ordinance  of  the  sinless 
Savior  is  presumptive  evidence  of  a  depraved  disposition. 
A  convert  in  a  right  state  of  mind  would  not  only  desire, 
but  would  actually  insist  on  confessing  Christ  before  men, 
just  as  he  formerly  denied  him  before  men.  Men  and 
women  living  in  sin  will  witness  and  engage  in  acts  at 
which  modesty  must  blush,  in  the  presence  of  assembled 
multitudes.  And  when  they  renounce  the  service  of 
Satan,  is  there  not  a  propriety  and  a  fitness  in  their  aa 
publicly  and  noticeably  assuming  the  livery  of  Christ, — 
"  Putting  on  the  Lord  Jesus?"  The  solemn  act  may  be 
an  offence  to  some;  but  it  is  ever  impressive  to  the  mind 
of  the  Christian,  and  glorious  in  the  sight  of  God. 

And  there  is  a  beauty  and  completeness  in  the  two 
New  Testament  ordinances,  when  thus  considered.  View- 
ed aright  and  in  their  connection,  they  are  a  symbolical 
preaching  of  the  gospel,  *  that  Christ  died  for  our  sins 
according  to  the  Scriptures  :  and  that  he  was  buried  and 
that  he  rose  again  the  third  day  according  to  the  Scrip- 
tures."— Nor  should  they  ever  be  dissociated.  All  Christ- 
ians are  agreed  that  the  one  is  an  essential  pre-requisit.e  to 
the  reception  of  the  other.  And  if  those  who  say  they 
have  been  baptized;  but  whom  we  cannot,  and  the  Bible 
does  not,  regard  as  baptized  persons, — if  they  are  refused 
admission  to  the  table  of  the  Lord,  on  this  account,  why 
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charge  us  with  Pharisaical  straitness  ?  Do  they  know 
that  it  is  not  the  table  of  man,  but  of  the  Lord  ;  and  if 
he  has  put  a  fence  about  it,  shall  man  dare  to  break  it 
down  ?    But  this  is  foreign  to  our  present  subject. 

Brethren  and  Sisters  of  this  Church,  you  have  heard 
to-night  the  substance  of  the  arguments  which  have  made 
me  this  day  desire  to  be  numbered  among  you.  It  is 
ueither  without  care  nor  prayer  that  I  have  arrived  at  this 
conclusion  ;  and  I  trust  that  God  has  been  my  guide. 
The  hour  has  now  come  when  I  must  comply  with  my 
Savior's  command,  and  follow  his  example.  I  hail  it  not 
as  a  cross ;  but  as  one  of  the  happiest  and  most  privileged 
acts  of  my  life.  I  know  when  I  thus  dissolve  connection 
with  the  church  of  my  early  choice,  that  my  conduct  will 
be  censured  and  my  motives  impugned ;  but  none  of  these 
tilings  move  me.  I  am  sustained  by  a  sense  of  duty,  and 
I  trust  by  an  approving  conscience. 

I  love  the  church  of  my  fathers, — and  I  have  reason. 
I  love  her  for  her  practical  godliness  and  her  missionary 
zeal.  I  love  her  for  the  simplicity  of  her  worship  and  the 
soundness  of  her  faith.  I  love  her  for  her  untrammelled 
voluntaryism  and  her  self-denying  efforts.  Why  should 
I  not  love  her  ?  It  is  to  her  that  I  owe  what  knowledge 
of  Divine  things  1  possess.  Reared  under  her  fostering 
care,  and  trained  in  her  "  school  of  the  prophets/'  I  owe 
her  a  debt  of  gratitude  which  it  were  baseness  to  forget  ; 
and  my  prayer  for  her  will  ever  be :  "  Peace  be  within 
thy  walls,  and  prosperity  within  thy  palaces."  But  duty 
points,  and  I  must  follow. 

My  friends,  those  of  you  whose  minds  may  be  unset- 
tled on  the  subject  we  have  been  examining,  let  me  entreat 
you  to  lay  these  statements  to  heart.  Search  the  Scrip- 
tures daily,  and  see  whether  these  things  are  so.  What 
hath  God  required  of  you  ?    Is  it  not  to  "  repent  and  be 
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baptized," — to  trust  in  the  merits  and  follow  the  example 
of  the  blessed  Savior,  "  who  went  down  into  the  water," 
that  he  might  "  fulfil  all  righteousness?"  Is  it  not  to  walk 
"  in  all  the  commandments  and  ordinances  of  the  Lord 
blameless  ?"  And  may  He  grant  us  all  His  Spirit,  that 
He  may  lead  us  into  all  truth  and  make  us  wise  unto  sal- 
vation !  May  He  accompany  us  in  every  path  of  duty 
while  here;  and  at  last  save  us  in  His  everlasting  kingdom 
for  his  name's  sake.  Amen. 
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